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1. My contribution to this Symposium will be to givebaief account of the reformist
trend in Muslim thought, and to conclude by an emfion of the principles on which
modernization in contemporary Muslim societies d$ticae based. | believe this is highly
relevant to the subject of this Symposium: “Civilocgty and the Challenge of
Modernization: The Case of the Muslim World.” Theestion of reform has been touched
upon by some of the speakers and discussants bafrbut | propose to make it the central
theme of my presentation.

| must point out at the outset that | am speakimgny personal capacity and also as a
representative of the New Civic Forum. The New i€ifForum is an Egyptian non-
governmental organization dedicated to the promotd democracy, human rights and

secularism in Muslim societies.

2. The secular component of the NCF program did notecout of the blue. We regard
ourselves in the Forum as a continuation of a lwadition of reform in Islam. If we limit

ourselves to the reformist movement in contempoEagypt, we may start with Rifaa Rafie
Al —Tahtawi in the first half of the I9th centuryde was followed by a number of reformers
such as Gamal EI-Din Al-Afghani in the 70s and 80¢he [9th century. Towards the end of

the century, we encounter the great Muslim sch&@&eikh Mohamed Abdou. His



contemporary Kassem Amin focused on the liberatibmwomen in Muslim societies. The
early part of the 2B century saw the contribution of Taha Hussein alplamic poetry and
the historical authenticity of certain verses ie thoran. In the 20s of the ®@entury when
the collapse of the Ottoman Empire gave rise teadd debate about whether the Caliphate
IS a necessary institution in Islam, Sheikh Ali AbdRazek came up with his well-known
classic “Islam and the Principles of Governanc@&he gist of his contribution was a

challenge to the established dogma regarding vhedidrosanct and what is not in Islam.

3. Needless to say that the reformist trend does tadt with the I9th century. It goes back
to the early period of Islam. In fact, the histafylslam saw a constant struggle for reform
which manifested itself on some occasions in tmefof rebellion against prevailing dogma.
By way of illustration, reference may be made t® Mutazela movement which became the
official doctrine of the state in the early daystbé Abbasyd Dynasty. Unfortunately, the
Mutazela movement, which was essentially reforimstpproach to basic tenets of faith and
practice, was soon to be suppressed. Since theoffibial doctrine of Sunni Islam was taken
over by the Ashaarites and eventually by the gmeadieval scholar Abu Hamed Al-Ghazali,

whose conservative views dominated Muslim thinkigdt to the present day.

4, To go back to contemporary Egypt, it is importantriention that the reformist trend
represented by the likes of Mohamed Abdou, KassennATaha Hussein and Ali Abdel-
Razek, was neither an isolated trend nor was ihséd by the bulk of the elite in Egyptian
society. On the contrary, it was to a very largieet a reflection of the Weltanschauung of

the age. Westernization, liberalism, and modetiumawere indeed the order of the day.



This spirit was epitomized by Khedive Ismail whdediin Egypt in the 60s and 70s of the

I9th century when he said that he wanted to se@tEgypiece of Europe .

5. This trend was dealt a serious setback by two evierthe 28 century. The first was
the establishment of the Muslim Brotherhood in I92% second was the 1967 defeat of the
Egyptian army before Israel . The Brotherhoodezhtin all Muslims to go back to the Koran
as the balsam for all the ills of society. In theiords “the Koran is our Constitution”,
“Mohamed is our Leader” and “Islam is the Solutiomhey coined the dictum that the
Koran is valid for all time and space. They urgddMuslims to take pride in their glorious
past and to free themselves, not only from thetipalidomination of the West, but also from
the lure of a materialistic Western culture. Terth the decline of the Muslim world was the
direct consequence of deviation from the path ofil @® embodied in the Koran and Sunnah
and that salvation lies in the rejection of an raliatrusive culture, and return to the
fundamental principles of Islam as the basic guidafor the organization of Muslim

societies.

6. For about twenty years after its creation, the Mu®rotherhood remained a marginal
organization, far from posing a challenge to comqterary society which was already well on
the way towards Westernization. The importancehef Brotherhood during this period
consisted mainly in the presentation of what wa® th more or less novel idea. It offered an
alternative ideology for the prevailing Westerniaattrend. Their ideas proved to have a
powerful appeal to a good segment of the populatibith was frustrated and alienated by a

system of government that was as inefficient awats corrupt, and by a social situation



characterized by flagrant injustices. It was dagrihis period that the Muslim Brotherhood
experienced a considerable expansion in membevghigh encouraged them to pass from
being a more or less preaching society to an orgéion bidding for political domination and

power. It was there and then that the movementiwive now call political Islam was born.

7. The second and most devastating setback to themstotrend was a direct result of
the ignominious defeat of 1967. An objective asayof the causes of this disaster would
probably point to the debilitating effect of Nassewrar in Yemen in the two years preceding
the 1967 war, as well as internal infighting in thighest echelons of government between
various factions, not to mention blatant mismanag@nand Soviet intrigues. However, the
Muslim Brotherhood was not late in taking advantaféhe disaster to lay the blame at the
door of a society that had strayed away from thk paGod and was run by Western-inspired
regimes, whether liberal or socialist. To them|8&/ defeat was a God-inflicted punishment
on a society that had deserted Islam, its mostedaberitage. This explanation found a
sympathetic response from a large number of Egyptidellectuals and middle-class
professionals. Since then, we began to see teadmf Islamic veils and dresses as a way of
demonstrating rejection of Westernization. Tinexd was accelerated and abetted by the
war against Communist invasion of Afghanistan , stredmobilization of Islam by the United
States in the war against Communism. We also beghear a loud echo of the islamization
trend in government-sponsored television channadsia the rulings of the courts of law in
some cases, which culminated in the ruling of tberCof Appeal that Professor Nasr Hamed
Abu Zeit was an apostate and had to be forciblyasgpd from his wife. His only way to
fight this preposterous ruling was to flee the douto the Netherlands where he joined the

faculty of Leiden University. This was also theripd in which some very conservative



Muslim preachers such as the late Sheikh Mohameuvdlle Shaarawi, Omar Abdel Kafi
and others began to spread the word of God andfeo their own explanation of how the
world came into being and their own Islamic thesr@ sociology, economics and other
sciences in opposition to conventional theoridsis interesting to note as evidence of this
islamization trend that the Ahram, which is thedieg government- sponsored newspaper in
Egypt, saw fit to devote a full page once a weekabgertain Dr. Zaghloul EI-Naggar (no
relation) to expound his theory that all moderrestfic discoveries were anticipated in the
Koran if it is carefully read. Last but not leasthe phenomenon of girls who want to enroll
in medical schools and other faculties while fuliled from top to toe, unwilling to budge
from appearing in this dress, despite urgings appeals not to do so by university

authorities.

8. Evidently, this Islamist trend in all its forms amndanifestations, takes us far afield
from the reformist trend that was spearheaded blyaTiHussein and other pioneers of
enlightenment in the pre-Second World War peridtie cultural climate has been radically
transformed in the span of some two to three decaliore important is the fact that the new
direction is held by a large number of observersdgatently contrary to all the imperatives
of democracy, development and modernization. Hgainst this background that the New
Civic Forum was established in 1991 with the pumomiter alia, of continuing the reformist
trend in Islam. The basic premise is that sead#ion is the right path to progress, and that it
is perfectly compatible with the spirit and pripleis of true Islam. Before expounding our
position on this issue, it is relevant to point that political Islam is not of one mind as to
objectives and methods. There exists an extreimige which seeks to reproduce Islamic

society exactly as it was in the early days ofrishaith all its institutions, symbols and legal



system. The Taliban movement in Afghanistan isasecin point. They glorify the early
Muslim society and believe that it was Utopia ortlea no vice and all virtue. They ended
up with a society that does not belong to our agd,reduced Islam to a set of formalities and
rituals completely divorced from the welfare of {people. In the words of an observer their
program represents a mass migration to a far-avaay. pin pursuit of their goal, however,
they do not hesitate to use force and terror tehreend maintain themselves in power.
Fortunately, they never succeeded in commandingsamyficant following. In virtually all
Muslim countries they are regarded more or lesa hmatic fringe. They do not qualify to
participate as a legitimate party in the politiif of any country as long as they advocate the

use of force or threat of force to further theiogmam.

9. The same cannot be said of the mainstream of gallitslam represented by the
Muslim Brotherhood. It is true that at one stageheir political career they advocated the
overthrow of government by force. They were alssponsible for a string of political
assassinations and waves of terror. This is ngdobthe case. Nowadays, they repudiate the
methods used by the extremists, and profess sitiicerence to constitutional norms. The
starting point in their program is that the Koransacrosanct in every word and that it is a
valid guide to thought, conduct and action in aheres of life. In their view, there is no
difference between the theological and ethical camept of the Koran, and that component
which deals with worldly affairs, such as crime amgnishment, marriage and divorce,
inheritance etc. In other words, there is no déifee for them between the public and the
private spheres of life; both are subject to theciéngs of the Koran and Sunnah, and are

therefore binding on all Muslims in all places atdall times. In this position, they are in line



with the orthodoxy in Islam as represented by Ab&dli, and the mainstream of medieval

scholars.

10. The fact that the Muslim Brotherhood disowns the o$ force does not make its
program any more acceptable from the perspectivdeafocracy and progress. The New
Civic Forum draws a fundamental distinction betwela Spiritual and the Temporal in
Islam. The Spiritual includes the five pillarslefam (no God but God and Mohamed is his
Prophet, the prayers, fasting, the Zakat, and tlggipage to the holy places in Mecca for
those who can afford it). It also includes thacegthsystem of Islam. That part is immutable
and binding on all Moslems. The other part — tlemporal — is that dealing with social
organization, such as family law, including thewsseof women, the penal code, rights of non-
Muslims in a Muslim society, and of course the lafvcontract and property. There is
abundant evidence in Islamic tradition that whatastained in the Koran on these matters is
meant to address the Muslim community at the tinieRevelation. Therefore, these
provisions need not apply to Muslims in all placesl at all times. There is also evidence
that change in circumstances may call for changatarpretations. This principle is clearly
stated in all major works by early Islamic scholamsl was repeated in “Magallat Al Ahkam
Al Adlia” which was the legal code of the Ottomamgire. It was also sanctioned by no less
an authority than Omar Ibn Al-Khattab, the renowsedond Caliph in Islam. He suspended
the penalty for theft at the time of famine, aninhelated the share of non-Muslim allies in
the spoils of war on account of changing circumstan Both decisions by Omar were in
contravention of explicit injunctions in the Koraand were made in recognition of the
principle that changing conditions call for chamgiverdicts. Many other examples

throughout Islamic history could be cited in sugpadrthis principle. It was succinctly put by



classical Islamic jurists in the dictum “Wherevkette is public interest, therein lies the way
of God”. In fact, this was also the actual preetof Muslim society. Only one or two
countries among 44 members of the Organization o$livh States, apply the penal code
prescribed in the Koran. The same can be said wfipect to many other institutions
sanctioned by the Koran. They are no longer aggdbe the simple reason that they are not
consonant with the reality of the contemporary @orlrhis fact implies recognition of the
distinction between what is immutable in the Koeard what is changeable, which is the

essence of what we call secularism.

11. There is no hope for modernization of Muslim sdegetunless the principle of
separation between “mosque” and state is acceptddapplied. It is often argued that
separation between church and state was adoptedristian countries because of the nature
of Christianity, which is different from Islam imat the Koran, unlike the New Testament,
contains regulation of temporal questions alongsmetual ones. We believe this is an over-
simplification of the reason why church is sepatdi®m state in Western countries. The
major reason in our view is the need to confinedlegy to the realm of conscience and keep
them out of the business of running social, pdaltiand economic affairs. The same need
applies to Muslim as much as to Christian countri&ghat is at issue in secularization is not
religion as such, but the religious establishm@rttis is essentially a question, not of right or
wrong interpretations of the Sacred Book, but a metition for political power. Men
of religion understandably strive to extend thedméin beyond the sphere of conscience to
cover other areas of the human condition. Thiseisher in the interest of Islam nor in the

interest of democracy and development.



12. In our view, therefore, secularization igreegjua non of modernization. It is important,
however, to explain what is meant by modernizati@his term has the ring of abandoning
traditional forms of social organization and optifgy foreign forms, especially those
imported from the West. By modernization we meaimg what is necessary to make social,
political, and economic institutions more effectimstruments in the process of development
and democratization. In this respect, what is s&@e may come about through contact with
foreign cultures, including, but not limited to, ¥fern culture. It may also be inspired by our
history, traditions, and the ever- evolving realitffhe main point is not to arrest the process
of evolution and change on account of a faultyrpretation of The Holy Book. In this sense,
modernization can only be achieved if and whenftilewing principles are accepted and

implemented:

First: The principle of social change. This principlepgs to all social institutions,
including those sanctioned by religious injunctionl social institutions, which of course
include political and economic institutions, ardjgat to a constant process of adaptation to
changing circumstances. The change may be onsooial values or social priorities, or it
may come about as a consequence of technologigahed. Why do institutions change?
This in fact is the subject matter of social sceen&conomics try to explain why economic
institutions change from one state to another. eTfk instance the institution of money
which started in the form of barter; then developeid the use of a common medium
of exchange which was stones or metals. Gradublynan society found that precious
metals — specially gold and silver — are more bééiaand durable medium of exchange. This
form stayed for a long period of history, after ahipaper money made its appearance, and
after a similarly long period, we knew the chequel &rom there it developed into credit

money. The same applies to the banking systemhwdtarted as money exchangers in ltaly,



and eventually developed into the banking systenclwive know at the present time. This
process of change is denied by the followers otitipal Islam, who continue to condemn
interest rates as a form of usury. Such a posigoores the vast developments that took
place between the early days of Islam and the ptdseae. In a modern economic system
interest rates are important tools in the allocatd resources. Without these tools, scarce
capital resources would be misallocated and moypetathorities would be deprived of a
potent weapon in the fight against inflation. Bty should society worry about allocation of
resources and control of money supply? The re@sagain due to the emergence over time
of certain concepts and objectives such as prodtycind improvement in the standard of
living. Neither of these objectives was known @ tsociety at the time of Revelation.
Accordingly, to adopt these concepts and objectares at the same time deny the functions
of interest rates would be placing society at aoserdisadvantage in its pursuit of higher
productivity and better standard of living. Islatsi argue that profit rate performs the same
function as interest rate in societies organizexh@llslamic lines. But this is mixing two
entirely different concepts with two entirely difémt functions. A society which relies
exclusively on the profit rate in the allocationrebources without the use of the instrument
of interest rate would be a society walking onlyare leg. The same can be said about the
penal code, the status of women, the law of inlect and the rest of what became to be
known as family law. These institutions are agaibject to a constant process of adaptation
to changing circumstances. The fact that The Hadyan contains detailed provisions on
each of these subjects does not make them immumesagocial change. The advent of the
Industrial Revolution and a democratic system ofegoment gave rise to a number of new
values and concepts which had direct bearing osethestitutions. Nor is it clear why
political Islam accepts the principle of social Bha as regards the institution of slavery, but

rejects that principle in the case of many othstitutions. From this analysis it is clear that if
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any society freezes its institutions at a certaisge of its development, for whatever
reasons, it would be seriously handicapped in tt@nanent of its objectives. Imagine what
would be the human condition if we stayed at tlagetof barter in the medium of exchange.
And imagine what would be the consequence if theking system stopped at the stage of
money exchangers. In fact, underdevelopment eawmldfined as the gap between social
institutions which fail to develop and the sametitnons which were allowed to adapt to
ever-changing circumstances. When the Ottoman emyas described in the 19th century as
“The Sick Man of Europe”, this was in effect a dgstoon of such a gap. Describing the
inevitability of the process of social change, FiAayek in his monumental book “The
Constitution of Liberty”, has this to say: “If weere to advance, we must leave room for a
continuous revision of our present conceptions @le@dls which will be necessitated by
further experience. We are as little able to corecevhat civilization will be, or can be, five
hundred or even fifty years hence as our medievaféthers or even our grandparents were
able to foresee our manner of life today.....Evergnge in conditions will make necessary
some change in the use of resources, in the direeind kind of human activities, in habits
and practices. And each change in the actiondadet affected in the first instance will
require further adjustments that will graduallyend throughout the whole of society.” (Page
23 and 28 of The Constitution of Liberty, publishieg The University of Chicago Press,

1960)

Second: Recognition of the findings of social sciencestlas principal basis of social
organization. The overriding imperative for the $#m world is to overcome poverty,
underdevelopment and dependency on the West. diijective cannot be attained unless
political Islam is ready to accept the findings amtommendations of social sciences.

Apparently, a distinction is made by Islamists besgw physical sciences and social sciences.
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They have no problem in accepting the findingshefformer and their resultant technological
discoveries, such as railways, automobiles, telephocomputers etc. But they take a
different position with respect to at least someh# findings of economics, sociology and
other social sciences. They claim that these la@eptoduct of a different culture and that
Islamic societies should have their own socialrsms, which reflect, and are consistent with,
their own values. Thus, they speak of Islamic ecaics and Islamic banking and reject
many of the findings of social sciences with respeenany questions of social organization.
The Islamist position is open to question on twougds. In the first place, there are no
Islamic social sciences as much as there are nist@nr Jewish or Buddhist social sciences.
The findings of social sciences are derived fronoms and premises, which deal with Homo
sapiens as such and have nothing to do with thgiaelof the subject. Moreover, what we
call economic science today is based on conceptya@nes which did not exist at the time of
Revelation. Take for instance the concept of ‘Gtdr of resources which is central to
economics or the concept of allocation of “scamesburces between alternative uses so as to
maximize output of goods and services. These qiscare simply alien to the period of
Revelation. They are even alien to the period gieg Adam Smith’'s The Wealth of
Nations (I776). On scrutiny, we realize that wisatalled Islamic economics is nothing more
than some Koranic injunctions bearing on propeny anaterial resources, such as man’s
responsibility for development of the earth, zakasury, or the vague idea about “centrism”
(Wassatiya) of Islam. These do not add up to wleatall economic science. They may be
moral injunctions to do or not to do certain thingst they are not scientific propositions in
the strict sense of the word. The same can bengthdespect to Islamic banking. Of course,
Islamists are free to establish banks which dodeatl in debt instruments carrying fixed
interest rates. There is nothing wrong in thah I®&lamic bank in this sense is equivalent to a

financial institution which deals only in equitycimenture capital. But we have to be careful
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not to fall into the fallacy of composition. Whatcorrect with respect to a part of the system
is not necessarily so with respect to the whole.other words, Islamic banks as defined
above are perfectly acceptable only as part ofséesy that is mainly composed of banks in
the conventional sense of the world. If we imagihat the banking system as a whole is

interest free, as proposed by the Islamists, sisyfstem would spell an economic disaster.

In the second place, it is important not telegyht of the fact that progress achieved by the
West in physical sciences and technologies woutdhawe been feasible without a parallel
progress in social sciences. Economics made #ilplesto attain a higher level of material
welfare. Political science prescribed how politigawer may be acquired, maintained or lost
without violence, thereby ensuring stable condgionPsychology helps to explain the
motivation of conduct and conditions for creativit¢learly enough, without a rising level of
material welfare, stability, and creativity, the 8Vavould not have been able to reach that
level of technological achievement. Thus, the great branches of knowledge, the physical
and the social, are inextricably linked. To acddet findings of one branch and reject those
of the other, ignores this essential linkage andlditdiave the result of perpetuating poverty,

underdevelopment and dependency.

Third: Islam should not be interpreted in a way, whichkes it inconsistent with basic
human rights as embodied in the Universal Declamabf Human Rights, and all other
Conventions and Protocols in this field. Basic aamights are not a product of a particular
civilization but the fruit of human experience. erNWest might have made an important
contribution in the formulation and articulation d@fuman rights, but Islam has also
contributed to some of their fundamental tenetsnash as any other religion. To claim that

they are the exclusive product of Western civilmatand that other civilizations may have
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their own version is unfounded and fraught wittksis They areuniversal as the title of the
Declaration indicates. Some of the Muslim counthase endorsed the Universal Declaration
and other related instruments, but with the resmwahat their endorsement is subject to the
proviso that they are not inconsistent with Islatam. Such a reservation in effect empties
the Universal Declaration of a good part of itsteoi.  The New Civic Forum moreover does
not believe in the concept of relativism of humaghts. Experience has shown that in many
cases relativism has been used to deny some bas@rhrights to the citizens of the

countries invoking this concept.

Fourth: In a modern national state, citizenship rathantreligious affiliation should be the
source of all rights and obligations. This is thrdy way to ensure equality of all citizens
before the law, irrespective of religion, race @loc. However, practically all the Arab
countries that were once part of the Ottoman Empinerited a legal system which makes a
distinction between civil and commercial matterstiom one hand, and personal status matters
on the other. In civil and commercial questiortsré is a single code of law which is
applicable to all citizens without distinction. o family law, rights and obligations depend
on the religion to which a person belongs. A Glais has his own family law which is
different from that of a Muslim citizen. As a cogsence, rights and obligations vary from
one religious community to another. To give annegi@: A Christian man in Egypt cannot
marry a Muslim woman, while a Muslim man can maaryChristian woman. Moreover,
inheritance among Egyptian citizens of differenithi® is not permissible, although it is
allowed between nationals of different countrieshiéy are all Muslims. These rules were
understandable in the early days of Islam whends viighting for survival. It was then
necessary to make religion the source of all rigirid obligations. Nowadays Muslims

account for well over one billion, or more than hyeper cent of the total world population.
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Under these conditions, such rules are no longsifipble. They have since long lost their
raison d’etre. Presently they involve flagrant dietation among citizens of the same
country and militate against cohesion and stremgtthe national state. Worse still is that
they provide an opportunity for a fraudulent chargfereligion for the sole purpose of
availing oneself of rights which otherwise would have been available. The impact on the
family affected by this fraudulent behavior could thevastating. Other forms of abuse are
observable under a regime of different legal systéon different religious communities. A
true equality under the law can only be achievethefe is a unified law for personal status
applicable to all citizens. Such a unified law Wbbe acceptable to all concerned if it is
based on the findings of social sciences. Thereeqpee of Turkey in this respect is highly

relevant to other Muslim countries.

Fifth: A distinction should be drawn between a constihal@rinciple which is applicable to

all citizens, and a program of a political partyigthexpresses the views and preferences of a
certain group. A constitutional principle shouldetefore be free of any religious or
ideological color that places a certain group dizens at a disadvantage. Religious or
ideological orientation can only have a place m phogram of political parties, provided they
do not deny or nullify the basic principles andues of democracies. For this reason, the
provision in the Egyptian Constitution that prirleip of Islamic law shall be the main source
of legislation is out of place, as it evidently alves discrimination against non-Muslims and
secular citizens. Moreover, it is inconsistenthmather provisions in the same Constitution

which stipulate that all citizens are equal betheeslaw, regardless of religion, race or color.

Sixth: A majority that has the right to govern and l&gis in a democracy cannot be based

on religion, race or color. A white majority ingaven country cannot on that basis legislate to

15



the detriment of a non-white minority. By the sataken, a Muslim majority is not entitled
to legislate to the detriment of a non-Muslim mibor The only valid majority in the

democratic sense of the term is that which is dpaall citizens to join if they so desire. Itis
also a majority that is susceptible to becomingiaonity according to changes in the views

and preferences of public opinion.

Seventh: Western civilization is not a geographical expressibut rather a state of mind
entailing a rational approach to the solution afigbproblems. It is not synonymous with the
United States, France, Germany or any other Westetmtry. When Western society
confronts a human problem, be it sociological, eomic or political, it does not seek a
solution by consulting a text in the Bible or theyisigs or doings of St. Augustine or any of
the early Apostles. Rather, it consults the sththe art as embodied in the findings of social
sciences. If Western culture is defined as amatiapproach to problems, then it is not alien
to the Islamic culture. The similarity between th@ cultures in this respect was eloquently
expressed by Mohamed Abdou after living in Parisagsolitical refugee for a few years:
“What | found in France is Islam without Muslims.The role of reason is placed at an
elevated pedestal in the Koran. Muslims are utgedse their reason in understanding the
world around them and in pondering over the maje$t§od’s creation. The Koran and the
Sunnah are replete with verses which encouragetianah approach to problems. It is
instructive to note that the very first verse ie thoran that was revealed to Mohamed, orders
the Prophet. “Read in the name of the Most Hon@ed, Who taught through the use of the
pen. Who taught man things which were hitherto omkmi’ (Verses 3, 4 and 5 of Surat 96 Al
Alaq). This verse stresses the fact that knowladghe most precious gift by God to man.
This is confirmed by the saying that Muslims arguieed to seek knowledge from cradle to

grave. In the Middle Ages when Europe was stiltlartkness, it was the Arabic philosopher
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Ibn Rushd (Averroes) who articulated a philosophgdal on the central role of reason in the
understanding of the human being and our univellse.Rushd had a profound influence on
European philosophers of the Middle Ages, partitul&t. Thomas Aquinas, whose ideas
were instrumental in launching the age ofthe Rsmaaice, the Reformation, and the
Enlightenment, which eventually developed into what call at the present time Western
civilization. Unfortunately, this spirit of rati@ism which prospered in Europe was cut short
in the Muslim world with the decline of the Abbasyhliphate and the emergence of
competing small states and warlords who were coeckewith maintaining themselves in

power, keeping the public in the dark, and encaagagnly those Ulamas who were ready to

do their bidding.

These are the principles that constitute the fotiodeon which modernization of Muslim
society could be built. Short of that, it is idlk to speak about modernization of Muslim
societies. Being a Muslim myself, | do not see aowtradiction between secularism and
Islam. The true spirit of Islam is reflected imsthrerse of the Koran:
,  “Piety is not to direct your face towardssEar West. But Piety is

to believe in God and Doomsday, the Angéls,Book and the Prophets and

to give away from your Wealth which you IaeeRelatives, Orphans, the Poor

and the Wayward.” (Verse 177 of Surat 2 ApBra)
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In this spirit, Islam is not rituals and formalgienor is it turbans and veils. It is tolerance
towards others, Muslims and non-Muslims, and comsipastowards the poor and the

disadvantaged.
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